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SUMMARY

This paper is to examine the factory-labor experience of Simone Weil and to find the
cause of her difficulty to describe her experience not only to others but also to herself. Weil,
who worked in three factories for about 8 months, experienced the inhumane conditions
which she described with the phrase “a human becomes a thing.” However people around
her took it as nothing more than her own personal experience. Why did she find it so
difficult to describe?

One clue can be found in her hard experience as such. Weil said that any human
action required a motive which provided the necessary energy for achievement. People
voluntarily select the motives for their behaviors. Kant calls this “the freedom of the
arbitrary will.” Modern factory work takes skillful advantage of this human freedom and
makes the very person who becomes a thing a partner in guilt of this experience. In this



way a consciousness of guilt (deep contempt for self) comes into being. This consciousness
produces fissures within the person’s soul and deprives him or her of the language to
describe the experience.

Moreover the dignity which Weil said she found again through her hard experience
is very difficult to understand, since she concluded that the true dignity of the human
being was to become a thing fully and completely. This conclusion is seemingly very
strange, but makes sense. People in this situation cannot have a “high” motivation again.
So the only way to restore their dignity is to have no motivation. This means that they
abandon their freedom as human beings and become things fully and completely.
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SUMMARY

Why we experience evil in a world created by the supremely good God was a matter
of great concern to religious thinkers and the philosophers of the second century. This
remains a problem today. Hermogenes of Anthiochia, a Christian thinker, attempted to
solve the problem by the conception ‘matter,” the substance of all things. He revoked
intentionally the dogma ‘creatio ex nihilo,” and adopted the platonic term ‘matter’ to
explain the creation of the good God. In other words, he explained that there was evil in
the world not because of God who created it, but because of the substance ‘matter’ which
was its source. At first glance, this seems to be a platonic or Gnostic Christianity, but it is
in fact a unique concept that regards matter as the ‘radical evil.” In this essay, | make an
attempt to clarify the problem of theodicy in Hermogenes by comparing it with the
marginal Christian thought of the period.
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14
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srid zung ‘brel
SUMMARY

What is the politics that the 14th Dalai Lama conceives? This question may seem to
be premature. But, when we consider the Tibetan issue, which is tense in recent years, it
should be helpful to look into the Dalai Lama’s own views on politics.

The Dalai Lama changed the political system of Tibet from a pre-modern system, in
which the Avalokitesvala incarnate rules, to a modern democratic system. However, he
did not exclude religious elements from the political system, but rather changed to a
political system based on “religion”(Tib. chos) as he conceived it. This is shown in the
words, “The Union of Dharma and Polity” (Tib. chos srid zung ‘brel). The Dalai Lama put
a new construction on this word which represented the traditional Tibetan political system.
In his interpretation, we can see the relation between religion and the modern democratic
system of Tibet.

Through analyzing the Dalai Lama’s interpretation of “The Union of Dharma and



14

Polity,” this paper intends to reveal that “compassion” as the wish for all sentient beings
to be free from suffering connects “religion” and “modernity” in the politics of Tibet.
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(SUMMARY)

The effect of religious involvement on health has been investigated often in recent
days. Many studies have found a positive association between religion and physical health,
as well as mental health. | argue that the influence of religion on our health should not be
limited to miracles nor restricted to the diseases that medicine cannot treat. This is because
the mechanism by which religious involvement is thought to affect physical health is one
that operates through psychological, social, and behavioral pathways. In other words,
considering the perspective of a whole person consisting of body, mind, and spirit,
religious involvement may influence the spiritual dimension of a person, and the effects of
this would then also resonate with the mental and physical health.

The idea of religion affecting one’s health does not imply that religion can be fully



understood by medical research, but rather suggests that religion and medicine can
synergize for the benefit of a person’s well-being. This idea is also trying to overcome the
“God of the gaps” thinking, which leads to a decreasing understanding of spiritual
doctrine because of scientific breakthroughs. | believe many questions are still left that
religion and medicine have to address in a cooperative manner.

1 Koenig H.G et al., Handbook of Religion and Health. Oxford University Press. 2001.
Koenig H.G. Medicine, Religion, and Health:
Where Science and Spirituality Meet, Templeton Foundation Press. 2008.
— 2009
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NCC

2008 400

(SUMMARY)

The results of a survey conducted by the author among 400 Shin Buddhist
practitioners provide indications for the analysis of Shin Buddhist morality and its
correlation with religious consciousness. Despite the doctrinal intricacies relating to the
teaching of other-power, there are signs that the practitioners’ morality is oriented to Shin
Buddhist values such as compassion, ho-on, and peace of mind, to traditional Japanese
values such as cooperation, manners, honesty, repaying of debts, and filial piety (less,
however, than the Japanese average), and to other core Shin Buddhist values, such as
equality and non-violence, which may be characterized as modern values as well. It seems
that the inclination toward peace of mind does not inhibit forms of social engagement and



a marked emphasis on equality and non-violence, which also appear to be positively
correlated to religious consciousness. However, high standards of religious consciousness
are also shown to be related to religious exclusivism. The evaluation of values such as
authority, patriotism, loyalty, and obedience is relatively low. On the other hand, it may be
seen that the inclination toward patriotism and ethno-cultural defense tends to be
significantly correlated to higher standards of religious practice and belief.

1173-1262

1980

1 Ugo Dessi, Ethics and Society in Contemporary Shin Buddhism, Berlin: Lit Verlag, 2007, pp.
141-190
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